THE DAY

Your Lord Comes

WITH THE ANGELS, ROW AFTER R OW

Explaining the Last Verses of Sdrah al-Fajr*

By:

Muhammad Ibn Salih al-‘Uthaymin

! This article was taken from the book Tafsir Juz ‘Amma by Muhammad Ibn Salih al-‘Uthaymin
(1423/2002, Riyadh: Dar al-Thurayya). At the time of translating, the original Arabic text could be found
at: http://www.ibnothaimeen.com/all/books/article 17873.shtml.
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No. When the earth is leveled, pounded and crushed,"****

and your Lord comes
with the angels, row after row,?? and that day, Hell is brought near, the day man

will remember, but how will the remembrance help him then?? He will say, “l wish
I had sent forth (some good) for my life.”?* But on that day, no one will punish as
He punishes,” and no one will bind as He binds.?® (But to the righteous it will be
said,) “You, soul at peace,”’ return to your Lord well-pleased (yourself) and well-

pleasing (to Him).”® Go and enter among My servants® and enter My paradise.”*°
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THE EXPLANATION OF VERSE 21

( \S; \S; )}J\ g_,S; \.>\ B\S )
8t

No. When the earth is leveled, pounded and crushed

Allah ( Jw, <= ) begins this chapter, informing us about the state of mankind on the

Day of Resurrection, the day When the earth is leveled, pounded and crushed SO
much so that no raised or lowered areas would be seen; it will be completely flat. The
mountains will be crushed. No buildings. No trees. The earth will be spread as a single,
flat surface, and all people will be upon it, in a single area. They will all hear a caller and

they will all be seen.?

® This occurs in a long hadith in which the prophet ( L., «ls 41 L) said about the Day of Judgment:

£ &7 0.
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Allah will gather all people, the first and last of them, in a smgle area. They will all hear a caller
and they will all be seen.
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THE EXPLANATION OF VERSE 22
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and your Lord comes with the angels, row after row

In the verse and your Lord comes, itis Allah (=5 3= ) who will actually come on that
day because the Arabic verb mentioned is attributed to Allah. Anytime a verb is
attributed to Allah, it is actually Allah himself that does the action and not someone or
something else. This is a simple grammatical rule in language. This also leads to an
important principle when understanding Allah’s names and descriptions: Whenever
Allah mentions anything and associates it with Himself then it is He alone that does the
action or is described with the quality. It is not to be attributed to anyone or anything

else. So based on this principle, Allah ( =, 3 ) Himself will actually come on that day.

The verse is not to be misunderstood as the people who twist and distort verses claim
when they say, “It is really the command of Allah that will come.” This is nothing more
than a baseless example of changing the apparent meaning of a text to something else

without proof for doing so.

As for us—and this is part of our creed and belief—we always accept and understand
the speech of Allah ( Jis ) and that of His messenger ( ., <l &l L. ) upon the
outward, apparent meaning. We do not twist the words to mean some other secret

meaning.

Asking How Allah’s Actions & Descriptions Are
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Based on this verse, we say and believe that Allah Himself will actually come on the
Day of Judgment. But how will Allah come, arriving on that day? This is the part about
which we have no knowledge; we do not know how Allah will come. Simply asking
about how Allah does something is a religious innovation as Imam Malik ( &l «~, ) said

when he was asked about the following verse, “How did Allah rise over the throne?”

(Syn! wﬁ“ AT

The Most-Merciful rose over the throne.®

Upon hearing this, Imam Malik bowed his head and began to sweat due to the weight of
such a question upon him because it is certainly an example of excessive questioning. It
is an arrogant question, a religious innovation with malicious intent. Imam Malik then
raised his head and replied, “(The word) ‘rising’ is not something unknown. The ‘how’ of
it is not something we could comprehend. Yet believing in it is essential, and asking
about it is an innovation.” The relevant part here is his last statement, “Asking about (the
‘how’) is a religious innovation,” and this applies to all of Allah’s descriptions and

actions.

For example, regarding the verse about the creation of Adam:

-
wo .

L§4¢i - T.’]/. L;!

...to that which | created with My hand.*

® Strah TaHa (20:5)
* Strah Sad (38:75)
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If someone asks you about this verse, “How did Allah create Adam with His hand?” We
respond, “Such a question is a religious innovation.” Even if the questioner were to
come back, saying he only wants more knowledge so that nothing of the characteristics
of his Lord is hidden from him, we could ask him a simple question, “Are you more
eager to gain religious knowledge than the messenger’'s companions ( e Bl ) )?”
Either he answers, “Yes,” (then he’s lying), or he answers, “No,” which is expected. We
then ask the questioner, “Is the one you just now directed your question to more
knowledgeable about how the actions and descriptions of Allah ( >, ;= ) are or is the
messenger, Muhammad ( (“1‘”’ ale du ) more knowledgeable about them?” The
messenger is more knowledgeable obviously. So the companions were more eager for
knowledge than you and the one they used to ask for it is more knowledgeable than the
one you are asking, yet they still did not ask such a question. This is because they

behaved with the utmost respect and best manners before Allah ( 1> 3¢ ).

The companions said with their hearts, and perhaps even with their tongues, that Allah
is greater and more honorable than for our minds and intellects to fully comprehend how
His actions and characteristics are. He ( -, 3= ) says in His book about issues which we

cannot encompass in knowledge:

L«-l&‘udﬁﬂ»w\b

And they do not comprehend it with knowledge.®

And He says about things we cannot perceive:

® Strah TaHa (20:110)
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No vision can perceive Him but He can perceive all vision.°

To conclude this point, we say: Brothers, have respect for Allah and behave with Him
with good manners. Do not ask how Allah created Adam with His hand because the
guestion itself—and this pertains to all of Allah’s characteristics—is a form of introducing
something baseless and unnecessary into our religion. If someone were to ask, “What is
Allah’s eye like?” this is a religious innovation. “How does He have a hand?” This is an
innovation and you must return to good manners with Allah ( J>s 3 ) and not ask how

His characteristics are.

So in the verse here when Allah says, and your Lord comes and someone asks,
“‘How will He come?” we explain that such erroneous questioning is unacceptable in our
religion and this is a fundamental rule in our belief so stick to it. And anyone who insists
on asking how Allah’s characteristics are is an innovator who has gone too far with his
excessive questioning. He asks about something which he will never be able to

understand.

Our Position Regarding Allah’s Actions & Descriptions
Our belief and position regarding the verse and your Lord comes and others like it
is that we simply believe that Allah will come on the Day of Resurrection. But how will

He come? Allah alone knows. The proof for our belief is His statement ( Js ):

® Strah al-An’am (6:103)
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There is nothing like Him, and He is the All-Hearing, the All-Seeing.’

So we know what Allah is not like although we do not know what He is like. In other
words, we know for certain that Allah will not come or arrive (on the Day of Judgment)
like a person arrives someplace. Yet we neither know nor try to determine how He will

come. This is the correct belief and position that is incumbent upon us to accept.

In the second part of the verse, Allah says, and the angels, row after row. The
Arabic word used here is actually singular: ant (al-malak) — literally, “the angel.”
However, this is a well-known concept in Arabic grammar where the singular usage

(with the definite article) can be inclusive to mean all angels in general.

Therefore, all the angels will come, descending until they surround the rest of creation.
The angels who occupy the lowest heaven, the sky of our world, will descend then
those in the second heaven, and so on. They will surround creation as a display of their
grandeur. No one will be able to escape left or right. Angels will gather as a display of
the majesty of Allah and of the horror of that dreadful day. They surround creation as
they are gathered on the day which will be witnessed.® Angels, people, and Jinn will

witness that day. Even animals will witness such a day as Allah says:

' Strah al-Shara (42:11)
® As Allah describes it in Sarah Had (11:103):
SAVACT AT RSAROT
That is a day for which the people will be gathered, and that is a day which will be witnessed.
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And (the day) when wild beasts will be gathered.?

It will be such an astonishing day, the magnitude of which we cannot fully perceive or

imagine now.

We have here two events we are warned of in this verse: the coming of Allah and the

angels standing in ranks, row after row. As for the third event...

° Sarah al-Takwir (81:5)

Page 10



THE EXPLANATION OF VERSE 23

/o‘}‘. 27 3E/ﬂ./ ﬂﬁ/.//./"/.,c.'_./f’// . -0 . - \
and that day, Hell is brought near, the day man will remember, but

how will the remembrance help him then?

The third event we are warned about of that day is HeII is brought near. In this
particular verse, the ones who will bring Hell are not mentioned. However, the Sunnah

shows that:

Hell will be brought having seventy thousand reins; each rein will be pulled by

seventy thousand angels.*

How powerful are angels? The strength of an angel is not like that of a man or a Jinn.
An angel’s strength is many times stronger. As a comparison, we have the example of a
powerful Jinn who used to assist Prophet Sulayman ( (..Lj ol &l _;Lp) when the Jinn said

about bringing the throne of Sheba:

1% Recorded in Sahih Muslim
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“l can bring it to you before you rise from your place, and | am (for this
task) strong and trustworthy.” One who had knowledge of the scripture

said, “l will bring it to you in the blink of an eye.” And when he (Sulayman)

saw it placed before him..."!

Scholars have explained that the latter was a man who called upon Allah who was then
aided with angels who brought the throne from Yemen to Sulayman in the Levant in an
instant. So the power of angels is amazing. Yet this fire of Hell will be brought with
seventy thousand reins, each rein pulled by seventy thousand angels. Hell is, then,

enormous.

This horrible, enormous fire is such that:

‘ﬂ %t@)‘w&xd&awéi\f)!

When it (Hell) sees them from far away, they will hear its raging and its

roaring.*?

1 Surah al-Takwir (81:5)
2 Strah al- -Furgan (25:12)
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This roaring is not simply like some extremely loud sounds an airplane or other heavy
machinery, for example, would make. Rather, it is a sound from which hearts will

tremble in terror.

s o5k (I L 2 el 25 L A |
Every time a group is thrown into it, its keeper will ask, “Did a warner not

come to you?”*?

Allah ( 1> 5+ ) also says about Hell:

It almost bursts with rage.*

The fire of Hell almost splits apart due to its extreme anger for those within it. This is

why Allah warns us of such a place.

So three events will occur that day about which Allah ( Js ) warn us: the coming of the

Lord ( 4> J>); the coming of the angels, row after row; and the bringing of Hell.

the day man will remember When Allah comes on the Day of Resurrection, when
the angels come row after row, surrounding creation, and when these horrors and
terrors occur, man will remember. He will remember that he had been promised this

day, that the messengers ( (FL“J\, dlall o¢le ) told about it, warning people and frightening

'3 Strah al-Mulk (67:8)
 Ibid.
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them of it. Yet for those who deserve punishment, they will not believe in it even if every

sign came to them.

That day, each person will remember but how will the remembrance help him
then? What good will it do someone on that day when he sees clearly all those things
he was informed of? What use is it to finally accept a warning if it is too late? Believing
in something that is witnessed will not benefit that day because every single person will

then believe. Beneficial belief is only to believe in it when it is unseen.

A Bk Ll

Those who believe in the unseen...”®

Those who accepted as truth everything the messengers spoke of regarding Allah (
J=5 ) and the last day. But as for someone who did not accept it, they will remember on
that day what the messengers spoke of but how will the remembrance help him
then? Yet the day they witness the truth before them, remembering it then will never

benefit them.

'* Strah al-Bagarah (2:3)
Page 14



THE EXPLANATION OF VERSE 24
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He will say, “l wish | had sent forth (some good) for my life.”

He will wish so much that he had done something of good to help him for his life. But
what life is he speaking of? This worldly life we are living now? No, by Allah, because at
the time a person says €“l wish | had sent forth (some good) for my Iife,” the life of
this world would have finished and gone. This life is not the true, actual life.*® This life, in
essence, is nothing but worry and suffering. Every state of safety and security will
eventually be followed by distress. Good health is eventually followed by sickness, and

every unified community eventually tastes disunity and division in this life.

Just look to the past. Where are our fathers? Where are our brothers, our children, our
wives? Is this the extent of this life? There is a common line of poetry by some of the
wiser poets which states, “Life is not truly enjoyed when it is constantly disturbed by the

distress of death and old age.”

Every individual realizes that the end result of (the enjoyment of) his life is either death
or old age (and then death). We all know people who, once in their prime youth, have

had their lives prolonged so much so that they return back to a state of feebleness, to

'® Similar to this is a hadith recorded in Sahih al-Bukhar in which the prophet ( ooy ks @t L) said:

Mb)@w J.LPLe oFY\u,«...C—‘}“u,....C—‘}[&U\»

Allah, there is no life except the Ilfe of the hereafter, so forgive the Ansar and those who migrated.
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old age and senility. Others then look at him, feeling sorry for him due to his pitiful,
suffering state. Even if they have money and family as support, they are often miserable
and suffering. Everyone will either die (before this happens) or be returned to this weak,
frail state of old age. Is this the extent of this life? The essence of this life when
compared to the next is just as Allah ( 1>, 3= ) clearly says:

( - & 70 {‘/°/..Cl.%///°/’:/.~ _ & CENPIIAN
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And the home of the hereafter —that is the real life indeed if they only

knew.’

The hereafter is the true, complete life. This is why a person in this verse of Sdrah al-
Fajr will say, “I wish | had sent forth (some good) for my Iife.” He will wish for
this, but as Allah says in the previous verse but how will the remembrance help him

then?

7 Strah al-‘Ankabat (29:64)
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THE EXPLANATION OF VERSES 25, 26
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But on that day, no one will punish as He punishes, and no one will
bind as He binds.

There are two different ways this verse can be recited, both of which are acceptable.

The Arabic verbs L.uj “punish” and ;Sjj “bind” can be pronounced as active form
verbs: }u.uj (ya’adhibu) and 233 j: (yathiqu) which makes the meaning of the verse:
But on that day, no one will punish as He punishes, and no one will bind as He
binds. In other words, no one will punish with a punishment similar to Allah’s as His
punishment will be the most severe. And no one will bind as Allah does; His form a

binding and shackling of a person is the most severe.

The second way the verse may be recited is that the two verbs above could be
pronounced as passive form verbs: :;.uj (ya’adhabu) and ;5 j.f (yathaqu) making the
meaning: But on that day, no one will be punished as he is punished, and no one
will be bound as he is bound. In other words, on that day, no one will be punished
like that individual will be punished and no one will be bound as that person will be

bound and shackled.

In either case, the verse is talking about a disbeliever. No one will be punished on that
day as he is punished. On the Day of Judgment when people are waiting, those
destined for the fire will become extremely thirsty. They will look to the fire as a mirage,
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like a person may see a mirage during the intense heat of summer, assuming they see
water. So they will look at the fire out of extreme thirst as if it were water. They will rush

to it wanting only a drink:
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Until when they reach it, its gates are opened and its keepers will ask, “Did
there not come to you messengers among yourselves, reciting to you the

verses of your Lord and warning you of the meeting of this day of

yours?”'8

The proof will have been established against such individuals so the keepers of Hell will
say this to them as a way of chastising them before they even enter Hell. This reproach
or scolding is a punishment of the heart, a form of inner, emotional punishment before
they feel the fire’s physical punishment. While they are in the fire, the Almighty will then
reproach them with a statement even more severe than the statement of the keepers of

Hell. They will say to Allah:
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'8 Strah al-Zzumar (39:71)
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They will say, “Our Lord, our wretchedness overcame us and we were
astray. Our Lord, take us out of it and if we were to return (to evil), we

would then indeed be wrongdoers.”*®

Allah, the Most High, will then say to them, while He is the most merciful of anyone who

has ever felt or showed mercy:

g . &% 2 e . 20,
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“Remain despised therein and do not speak to Me.”?°
There is no statement more humiliating, more degrading than this. “Remain despised
therein and do not speak to Me.” The Most-Merciful says this! If this is the case,
then who is there after Him that will ever show them any mercy? At that point, there is

no more mercy for them.

The prophet ( 1., «ls &1 L) informed about the individual with the least amount of

punishment in the fire, saying:
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The person from the people of Hell with the lightest punishment is a man who will

have two sandals or two straps of fire from which his brain will boil as a pot of

19 Surah al-Mumindn (23:106, 107)
%% Sarah al-Mumindn (23:108)

Page 19



water boils. He will believe that no one else is receiving a harsher punishment

than his, yet he is the least punished among them.*

His brain, at the highest part of his body, boils because of the heat at the lowest part of
his body. The parts of his body in between these two points would naturally then be

more severe and suffer more extreme heat. May Allah protect us and you from the fire.

and no one will bind as He binds. This is because—may Allah save us from this—

they will be chained:

,ﬂﬂ’“cfﬁ/,/. £ 0. - 80 7 .
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“Then into a chain whose length is seventy cubits insert him.”??
We ask Allah for safety. It is impossible to fully imagine the suffering, their misery and
punishment. Therefore, every individual needs to prepare now before He will say, “I
wish | had sent forth (some good) for my life.” But on that day, no one will be

punished as he is punished, and no one will be bound as he is bound.

! Recorded by al-Bukhart and Muslim. Ibn al-‘Uthaymin says in his explanation of this hadith in Riyad al-
Salihin:

This individual will see himself as the one receiving the worst torment yet he is actually the least
punished. This is because, were he to see others (and the severe punishments they receive), he
might realize the ease he is in compared to others and he might feel some sense of consolation
by that. But he will think he is the most severely punished person by Allah—we seek protection
with Allah—so he will feel even more anguish, more psychological distress. For this reason, the
prophet ( (..Lj s & L) mentioned this hadith as a warning to his nation from the torment of the

fire.
2 Srah al-Haqqah (69:32)

Page 20



THE EXPLANATION OF VERSES 27, 28
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“You, soul at peace, return to your Lord well-pleased (yourself) and

well-pleasing (to Him).”

Allah ( lw ) then concludes this chapter of the Quran with something that brings hope
and happiness to the hearts and eases the worries. He says: “You, soul at

peace...”

The Soul of a Believer in Life

“You, soul at peace...” is said to a believing soul who is safe and at peace. You will
never find a soul more reassured, with greater peace of mind than a true believer in
Allah. A believer’s soul is good and content. Because of this, the messenger ( +Je & du

rl“ 5 ) was amazed at the state of a believer and said:
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The state of a believer is amazing. Every state he is in is good and that is for no
one but a true believer. If something good happens to him, he is thankful and that
is good for him. And if something bad happens to him, he is patient and that is

also good for him.%

3 Recorded by Muslim
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Such an individual is content, at peace with whatever Allah has decided and decreed.
He neither becomes angry with afflictions, nor arrogant and proud during times of
prosperity. He is thankful to Allah for blessings, patient with hardships and therefore you

fine him truly at peace and content.

The Soul of a Disbeliever in Life

As for an individual who does not believe in Allah or someone with very weak faith,
when he experiences hardship, he becomes worried and angry. He may feel he is being
dealt with unfairly by Allah, and we ask Allah to protect us from such thoughts. Some

people, during difficult times, even commit suicide, refusing to be patient in such times.

Such a person is almost always worried about something. He may see himself as
having too little money, few relatives to comfort him. Perhaps he has no wife, no family
to support him. He may see himself as living a life of no blessings at all. “Others have
money, wives, children, supportive family members, but | have nothing.” He is unable to
recognize Allah’s blessings upon him because he has no firm faith in Allah. He is hardly
ever at peace, always worried. This is why you see people going to all sorts of different
places trying to find ways to entertain themselves, relieve their stress and forget their
troubles. Yet nothing will truly remove such worries except true belief in Allah. True and

firm faith in Allah leads to contentment and peace of mind in this life.
So the “...soul at peace...” is the believing soul who has belief in Allah in life, safe

and secure from the punishment of Allah on the Day of Resurrection. One of the

righteous predecessors said an amazing statement about true faith; he said, “If the
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kings and sons of kings truly knew what we have, they would fight us for it with their

swords.”

Is there anyone in this life living in more luxury than kings and the sons of kings? No
one lives a more affluent life than they do, at least considering the physical enjoyments
that are outwardly apparent. Yet their hearts (those with no firm faith) are not like the
hearts of true believers. Even a believer who has nothing more than a single, patched-
up garment or a shack that hardly protects him from rain or heat—yet he is a true
believer in Allah—his life and the worldly blessings he experiences in it is better than
that of kings and the sons of kings. This is simply because his heart is enlightened with

the light of Allah, the light of real faith in Him.

Here we another example, that of the famous Islamic scholar, Ibn Taymiyyah, Allah
have mercy on him. He was hurt and imprisoned for the sake of Allah ( J>s 3= ). As he

was thrown in prison and the door locked behind him, he recited the verse:

®©
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And a wall will be placed between them with a door, its interior containing

mercy, but on the outside of it is torment.?

He said this only as a way of continuing to recognize the blessings of Allah and not as a

way of praising himself. It is reported that he then said:

** Sarah al-Hadid (57:13)
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What can my enemies do to me? What could they do? My Paradise is within me in my
chest. My imprisonment is merely private time (for worship), my exile is only a journey,

and my death is martyrdom.

This is certain faith and real peace of mind. When a person is imprisoned, he may begin
contemplating his future. What future now do my children, my family have? Yet, lbn
Taymiyyah said, “My Paradise is in my chest,” meaning his faith, knowledge, and

certainty. This is true. And perhaps this is a little-known meaning behind the verse:

BRI &5l G b8, Y B

They will not taste therein (in Paradise) death except for the first death.?

In this “Paradise” they will not die except for the first death. However, in the real
Paradise of the hereafter, it is well-known that there will be no death at all — neither a
first death nor a second. So perhaps if one’s heart is in such a state of contentment and
peace, beginning in this life and extending until the time he actually enters Paradise,
that it is as if his time in this life and his hereafter are both considered like a minor state
of Paradise. If so, and if the verse refers to this state of “Paradise,” then there is not in

this continuous Paradise except a single death, his actual death.

“...return to your Lord...” will be said to a righteous individual when his soul is
taken from his body at his last moment in this life. His soul will be told (by the Angel of

Death):

%% Sarah al-Dukhan (44:56)
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“Soul, safe and peaceful, come out to forgiveness from Allah and (His)

pleasure.”?®

Upon hearing this, a believer’s soul will become extremely happy. It will come out of his
body easily because he will have just received good news of something that is better

than this entire world and everything in this life. As a comparison, the prophet ( ! JL;
oLy s ) said:
(s Uy BN e 55 2l 3 b w30

The space of a whip in Paradise is better than this life and everything in it.?’

The word “whip” here is the small stick a person may use (with his riding animal). The
small space occupied by this stick is better than this entire world and everything in it.
And this does not mean the worldly life you alone experience. Rather, it means this
entire life from the beginning of it to its end and everything it has ever included of
blessings, delights, kingdoms, luxuries, and comforts. The space of a small stick in
Paradise is better than all of this. How much better would Paradise be for a believer
who has a kingdom that stretches the distance of two thousand years, the farthest of

28

which could be seen just as easily as the closest part?=® These are blessings and

enjoyments we cannot even imagine as Allah says:

% This is part of a long hadith recorded by Abd Dawad, al-Hakim, al-Tiyalist, and Ahmad. It is considered
authentic by Muhammad Nasir al-Din al-Albant (see Ahkam al-Janaiz wa Bidau’ha, no. 105, pp. 198-202).
" Recorded by al-Bukhart

%8 perhaps Ibn al-‘Uthaymin is referring to the hadith below recorded by al-Hakim yet considered weak by
al-Albant (Da’if al-Jami’ al-Saghir wa Ziyadatuhu, no. 1381).
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No soul knows what has been hidden for them of delight for eyes as a

reward for what they used to do.*

“...return to your Lord Well-pleased...” with what Allah has given you of delights
and rewards, “...and WeII-pIeasing” to Allah ( J=s 3¢ ). They will be satisfied with
what Allah gave them and He will be pleased with what they did as He ( J. ) makes

clear in another verse:

100 e A o

Allah is pleased with them and they are pleased with Him.*
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The lowest status of the people of Paradise will be for a man who will see his kmgdom stretching
as far as two thousand years. Seeing the farthest part of it will be as easy as seeing the closest
part.

It may be that Ibn al-‘Uthaymin, from his research, considered the hadith authentic at the time he
mentloned it, and Allah knows best.

Surah al-Sajdah (32:17)

* Sarah al- -Mujadilah (58:22)
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THE EXPLANATION OF VERSE 29
Tl 3 L2306 )

“Go and enter among My servants”

Enter upon my righteous, believing worshippers as you are one of them. The righteous
worshippers of Allah are those He has favored with His grace. They are the best
category of people. Mankind can be classified into three groups: those who received
favor, those who earned anger, and those who are astray. Each group is mentioned in

Sarah al-Fatihah:
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Guide us to the straight path, the path of those upon whom You bestowed

favor, neither of those who earned (Your) anger, nor of those who are

astray.>!

The first group, those whom Allah has bestowed favor upon, includes the prophets, the

truthful, martyrs, and the righteous.*

% Sirah al-Fatihah (1:5-7)
% This is based on the verse in Sirah al-Nisa (4:69):
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And whoever obeys Allah and the messenger, those will be with the ones upon whom
Allah has bestowed favor of the prophets, the truthful, the martyrs, and the righteous. And
excellent are those as companions.
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The second group is those who earned Allah’s anger. These are the Jews and anyone
who resembles them of individuals who know the truth but defiantly choose to oppose it.
Anyone who knows something of truth yet decides not to follow it, choosing instead to
contradict it, he has some resemblance to the Jewish nations. Similar to this, Sufyan Ibn

‘Uyaynah said, “The corrupted ones among our scholars have a trait of the Jews.”

The third group of mankind is those who are astray. They are the Christians who know
nothing of truth. They may want it, but they are blinded to it; they have not been guided
to it. About this group, Ibn ‘Uyaynah said, “The misguided ones among our worshippers
have a trait of the Christians.” Common worshippers may intend good and sincere

worship, but they have no religious knowledge so they are astray.

To conclude, “Go and enter among My servants” means enter among the first

group — those upon whom Allah has bestowed his favor.
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THE EXPLANATION OF VERSE 30
{ 5o 5305

“and enter My Paradise.”

This is His Paradise which Allah ( -, 5+ ) has prepared for His close supporters. Allah
has attributed Paradise to Himself (by using the possessive pronoun) as a way of

honoring it and as a way of notifying His creation of how important Paradise is to Him.

Allah ( lw, <~ ) has made Paradise a completely different type of creation than this
worldly life.*®* For example, Allah has made for us in this life fruits like dates palm trees
and pomegranates. In Paradise too there will be fruits such as dates and
pomegranates, yet the enjoyments in Paradise are nothing like what we now have in

this life because Allah says:
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No soul knows what has been hidden for them of delight for eyes as a

reward for what they used to do.**

% As an example of the differences between the two worlds and as a general description of Paradise, the
prophet ( L., «.s &1 L) said in a hadTth recorded by Muslim:
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When the people of Paradise have entered Paradise, a caller will call out, “You will live forever
and never die again. You will be healthy forever and never be sick again. You will be young
forever and never grow old again. And you will be happy forever and never be sad again.”
% Sarah al-Sajdah (32:17)
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If things in Paradise were similar to what we have in this life, then we would know (what
is hidden in Paradise of delights). However, the enjoyments in Paradise are similar to
things in this life in name only. The reality of everything in Paradise is different — what it

is and how it is — than what we have on earth.

By connecting Paradise to Himself—again, as a way of honoring it, showing His care for
it—when Allah says, “...and enter My Paradise”, should instill within people an
earnest desire to attain it. Similarly, when Allah calls mosques “the houses of Allah,” this
should likewise encourage us to honor them more and seek to be connected to them
because Allah connected them to Himself. So we should sincerely aspire to attaining

this home in the hereafter which Allah has connected to Himself.
And the solution to attaining Paradise can be easy. A man once said to the messenger

( (..L, ale il _;u ), “Tell me something that will put me in Paradise and keep me away

from the fire.” The prophet ( .1, «ls 41 JL) began answering:

( V‘J” Se cJt dal

You have asked about something great...

It is definitely a great question as Allah says:
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And whoever is removed away from the fire and admitted to Paradise, he

has certainly succeeded.®

The prophet ( L.; s &l L) continued:
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...but it is certainly easy for whomever Allah makes it easy: Worship Allah and do

not associate anything in worship with Him, pray, give charity, fast in Ramadan,

and make the pilgrimage to the house.*

Our religion, thanks to Allah, can be simple and easy, but the soul is often inclined to
bad thoughts, desires, and doubts. And it is these things which come between us and

our religion.

Our Lord, give us good in this life, good in the hereafter, and save us from the
punishment of the fire. Our Lord, do not turn our hearts away after You have guided us

and bestow upon us mercy from Yourself, for You are the Bestower.

% Sarah Ali-‘Imran (3:185)
% Recorded by al-Tirmidht, Ibn Majah, and there are similar narrations in Sahih Muslim. al-Albant says
the wording above is authentic in Sahih Sunan al-Tirmidhr (no. 2110).
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