
www.Istijabah.com 
1. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

al-Qawaa`id al-Muthlaa 
by Shaykh Saalih al-`Uthaymeen 

Ustaadh Moosaa Richardson 

Class 08 

 
 

 
 
 
 
 
 
 
 
 
 
 

Notes by Umm Sufyaan Faatimah 

 
 
 
 
 
 

 
 
 
 
 
 
 



www.Istijabah.com 
2. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



www.Istijabah.com 
3. 

THE SIXTH PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 

 
2.6. THE DANGERS OF TAMTHEEL AND TAKYEEF 
 
Tamtheel is from mathala, yumathilu, tamtheelan, and takyeef is from kayyafa, yukay-yifu, takyeefan.  
 

Affirming His Attributes requires one to shun two very dangerous thoughts: tamtheel (�������) and takyeef 
(���	���).  
 
Tamtheel is when the affirmer believes that the Attributes he affirms for Allaah are similar to the attributes 

of the creation. This belief is falsehood, as understood from both textual and intellectual evidence:  

 

Textual Evidence: Allaah, the Exalted, has said:  

 

m�TS��������R��Q�l�
«There is nothing similar to Him.»1 

 
 

m[��Z��Y��XW��V�����������U��T��S�l�
 

«Then is the One who Creates like the one who does not create? 

Do you not reflect?»2 

 

m��N��M����L���K��Jl�
«Do you know anything comparable to Him?»3 

 
 

mS��R��Q��P��O��N�l�
 

«And there is nothing comparable to Him.»4 
 

 
These texts are very clear in each and every case, there is nothing similar to Allaah (subhaanahu wa ta`aala). No 

similarities could be assumed from the first impression, nor could they be concluded after reflection. So, there 

is nothing in Allaah's Book that produces the meaning of similarities, nor would the proper tafseer of any verse 

be that Allaah has an attribute or action similar to those of His creation. Any tafseer of any verse or hadeeth that 

leads to that understanding must be false because of the clarity found in these verses here.  

 

                                                      
1 Sooratush-Shooraa (42):11. 
2 Sooratun-Nahl (16):17. 
3 Soorah Maryam (19):65. 
4 Sooratul-Ikhlaas (112):4. 
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m�TS��������R��Q�l�
«There is nothing similar to Him.»5 

 
This is absolute negation: There is absolutely nothing similar to Him.  
 

mS��R��Q��P��O��N�l�
 

«And there is nothing comparable to Him.»6 
 

These explicit statements from Allaah (`Azza wa Jall) negating similarities are very clear.  

 

Intellectual Evidence: This is from a number of angles: 

 

Firstly, everyone knows that there are differences between the Creator Himself and the Creation. This 

necessitates that there be differences in their attributes, since the attributes of each and every thing are 

attributes that befit it, as is apparent in the various things Allaah created. For example, the strength of a camel 

is not like the strength of an atom. So when it becomes clear that the created things differ between 

themselves in attributes that they share in common, then it becomes even more clear that there must be a 

stronger and more obvious difference between the attributes of the creation and the Attributes of the 

Creator.  

 

Secondly, it can be said: "How can the Lord, the Perfect Creator, the One who is Perfect from all angles, be 

similar in His Attributes to His Creation that He provides for, while they are deficient and in need of 

someone to take care of them? Isn't believing this taking away from the Right of the Creator, since making 

the perfect one similar to a deficient causes him to be deficient as well?" 

 

If we agree that things in Allah's creation are imperfect and that Allaah is perfect, then to compare the perfect 

one to the imperfect one is an unjust comparison. For example, one might say: "The mother's love is great, 

and Allaah's love is similar to that, but greater." This is oppression. However, to say: "Allaah's love for His 

creation is greater than a mother's love for her child," then that is a permissible statement. Allaah's love for 

His creation is indeed greater than a woman's love for her baby. But to say: "Allaah's love for His creation is 

like the love of a woman for her baby, but stronger," then that is a similitude and thus, it is impermissible, 

since the Lord of all that exists has denied and negated similitude for Himself. There is nothing comparable 

to Him. 

 

Thirdly, we witness created things that share the same name but differ in their details and realities. We see 

that the human being has a limb that is not like the limb of an elephant, while the elephant has a strength that 

is different from the strength of a camel, while they are both possessors of the same attribute called strength. 

Both have limbs, and both have strength, while between the two there is a clear difference in their details. So 

then, it becomes known that the sharing of a name of an attribute does not necessitate sharing the same 

qualities.   

 

                                                      
5 Sooratush-Shooraa (42):11. 
6 Sooratul-Ikhlaas (112):4. 



www.Istijabah.com 
5. 

Another example is between an infant who is beginning to walk and a racehorse - both have strength in 

their legs, but is there any real comparison here? Is there any way to compare the two? The strength of the 

racehorse's legs is incomparable to the strength of that of the baby who is now beginning to walk. So, within 

the creation, there are great differences between the individuals and the species. There are attributes that 

differ so greatly, so much so you would say: 'The attribute of this animal is incomparable to the attribute 

found in other animals,' while you are talking about the very same attribute! i.e. strength, intelligence or 

creativity, etc.  

 

Now, within the creation, there are differences so great that two things become incomparable. If this is found 

in the creation, how much more should we regard Allaah (`Azza wa Jall) and His Knowledge? Think about 

our knowledge and the knowledge of Allaah. In regards to this, we say: Allaah has perfect and complete 

knowledge incomparable to our knowledge in each and every way. Our knowledge is deficient. Our 

knowledge is weak. Our knowledge is limited by our abilities. Our knowledge is based on other weak 

attributes. Our knowledge is gained through sight and hearing which are both weak attributes containing 

deficiencies. Whereas, Allaah's knowledge is not based on any deficiency. Allaah's knowledge is not preceded 

by weakness nor does forgetfulness follow it. None of these things can be related to the knowledge of Allaah 

(subhaanahu wa ta`aala).  

 

So, we must agree that whatever greatness in distance between two creatures regarding an attribute, the 

Creator has more right to be considered far and above the attributes of the creation in an incomparable 

manner.  

 

What do you think about the basic knowledge of a common person versus the knowledge of al-Imaam Maalik 

(rahimahullaah)? Can we say it is comparable? Or do we say that Imaam Maalik has more knowledge than the 

common Muslim? Is that an accurate description of Imaam Maalik's knowledge? It is not a fair statement to 

say about him, because his knowledge is incomparable to the average every-day Muslim! So, if there is a huge 

difference between the knowledge of two people in the creation of Allaah, so much so that you would say: 

'You cannot compare a common person to a scholar of the religion,' what about the Creator and the 

creation?! We have an obligation to say that Allaah's knowledge is incomparable to the knowledge of His 

Creation. His Knowledge is perfect from every angle, etc.  

 

Tashbeeh is from shabaha, yushabihu, tashbeehan.  

 

Tashbeeh (
������) is similar to tamtheel. The difference between the two words is that tamtheel is (to claim) 

total equality in all attributes, while tashbeeh is (to claim) equality in most, but not all attributes. 

Therefore, to negate tamtheel is more appropriate and in accordance with the Qur`aan: 

 

m�TS��������R��Q�l�
«There is nothing similar to Him.»7 

 

                                                      
7 Sooratush-Shooraa (42):11. 
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There is no tamtheel allowed, nothing can be like Him in all of His attributes. Further, we say: There is nothing 

like Him in some of the attributes. Even further: There is nothing that can be compared to Him in even one 

of His attributes! He cannot be compared to in any way, whatsoever.  

 

So, the tamtheel is a negation of all similarities; there is no one who could be entirely similar to Allaah, and 

tashbeeh is a negation of some attributes, no one can be similar to Him in some of the attributes.  

 

Where does this idea of comparison come from? For example, why would someone say: 'Allaah has a Hand, 

so the Hand is like our hand?' [It may be the result of] becoming affected by those who distorted the religion 

from the people of the book, they began to speak about Allaah with anthropomorphism. And you find in the 

passages of what we call the "bible" today, horrible accounts that we know are falsehood. They say, for 

example: "Ya`qoob wrestled Allaah and won." A wrestling match took place between a prophet and the Lord 

of mankind?! Exalted is He above what they claim. They say things about Allaah (`Azza wa Jall) which 

denotes that they think of Him as a human being.  

 

So, to be influenced by the Christians and the Arabic philosophers, could lead someone to say: "If Allaah has 

a Hand while He has addressed us in the Arabic language, and we know what a hand is, and I'm looking at my 

hand now, I'm going to think of Allaah's Hand in this fashion." This is tashbeeh. This is the idea of thinking of 

Allaah in a way that is similar to His creation. In response, we simply say: "Allaah is the One who has 

informed you that He has these attributes AND He is also the one who negated similarities between Him and 

His creation." So, the correct understanding is that each and every attribute He affirmed for Himself or that 

His Messenger (sallallaahu `alayhi wa sallam) affirmed for Him, we understand it to be an attribute that is 

unique and befitting His Majesty and not comparable to our attributes.  

 

Takyeef is when the affirmer believes in a specific understanding of the Attributes of Allaah, the Exalted, that 

they must be like this or that, without claiming them to be similar to something else. This belief is also 

falsehood, based on textual and intellectual evidence:  

 

Textual Evidence: Allaah, the Exalted, has said:  

 

m�¼��»������º���¹����¸�l�
«And they cannot encompass His Knowledge.»8 

 

m�Ë��Ê��É���ÈÇ��Æ��Å��Ä��Ã��Â��Á�
���Ò��Ñ��Ð����������Ï��Î����Í��Ì�l�

 
«And do not follow what you have no knowledge of.  

Verily, the hearing, the sight, and the heart,  

(you) will all be questioned (about each of them).»9 

                                                      
8  Soorah Taa-Haa (20):110 
9  Sooratul-Israa` (17):36 
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And it is well known that there is no knowledge available to us about the specific details of the Attributes of 

our Lord, as He, the Exalted, has only informed us of them and has not informed us of their specific 

details.  

 

Some things have been explained to us about some of the attributes of Allaah (subhaanahu wa ta`aala), so if 

that explanation comes from the text of the Qur`aan and the Sunnah, then we can go as far as the explanation 

goes and not any further. For example, Allaah has described Himself as having a Hand, so He says:  

 

�mD�����C��B��A�l�
«Blessed is He in Whose Hand is the dominion.»10 

 
But in another verse, He says:  
 

m�Ã��Â��Á��À¿��¾���½��¼��»��º¹��¸��¶��µ��´���ÇÆ�������Å��Ä��l�
�

 

«The Jews say: "Allaah's Hand is tied up (i.e. He does not give and spend of His Bounty)." Be their 
hands tied up and be they accursed for what they uttered. Nay, both His Hands are widely 
outstretched. He spends (of His Bounty) as He wills.»11 
 
So, Allaah (ta`aala) has given us further information about His Hands: «both of His Hands are widely 

outstretched. He spends (of His Bounty) as He wills.»  

 

And in the authentic hadeeth, the Prophet (sallallaahu `alayhi wa sallam) said:  

 

)) ���� ���� 	
��(( 
«Both of His Hands are right-handed.»12 

 
So, now we have given more details about the attribute of a hand, but notice that each and every detail we 

give is based on a text from Allaah or His Messenger (sallallaahu `alayhi wa sallam). So the author is speaking 

relatively, meaning: we do not seek after the specific details which are not found in the texts of the Book and 

the Sunnah.  

 

Therefore, seeking to know their specific details would be considered following after what we have no 

knowledge of and speaking with what it is not possible for us to understand.  

 

Intellectual Evidence: The details of something's attributes can only become known to us after having 

knowledge of the details of the thing itself, or by knowing about it through descriptions of something similar 

or equal to it. All of this is clearly impossible with regards to the details of the Attributes of Allaah, the 

Mighty and Majestic. Thus, it is binding to reject takyeef. 

 

                                                      
10 Sooratul-Mulk (67):1 
11 Sooratul-Maa.idah (5):64 
12 Reported by Muslim no. 1827 from a hadeeth of `Abdullaah ibn `Amr (radiyallaahu `anhumaa).  
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So you cannot possibly know about the attributes of something if you do not know about the reality of adh-

Dhaat (actual presence). What is the reality of Allaah's actual presence? If you do not know about the specific 

details of that, then how could you know about the specific details of the individual attributes that you 

learned of from the texts of the Book and the Sunnah? 

 

If I told you, for example, that there is a new incomparable cell-phone from Apple which you have not seen 

before - could you possibly, without having ever seen the phone, begin to understand the specific details of 

this phone and how it works? And it is not like the old iPhone, rather it is completely different and there is 

nothing comparable to it.  Now, do you think that you are able to understand the details of how it works 

without knowing what it is in the first place? You have to know what it is to have an idea about it, afterward, 

you can begin to understand its details.  

 

So, how can a person, who does not have detailed knowledge about Allaah (`Azza wa Jall) and His Presence, 

be able to gain detailed knowledge about the actions and attributes of Allaah (subhaanahu wa ta`aala)? It would 

be beyond the scope of his intellect.  

 

Furthermore, which specific details about the Attributes of Allaah, the Exalted, are you able to estimate? 

Whatever specific details you estimate in your mind, then Allaah is Greater and More Lofty than that! No 

matter what details you imagine, you are a false claimant, since you have no knowledge of what you 

claim! So now, you understand the obligation of refraining from guessing about the specific details of 

Allaah's Attributes in your heart, speaking with your tongue based on that, and from acting by that with your 

limbs.  

 

When Imaam Maalik13 (may Allaah have Mercy on him) was asked about the Statement of Allaah, the Exalted:  

m�}��|��{��z�����y�l�
«The All-Merciful ascended above the Throne.»14 

 

He was asked: "How did He ascend?"  

 

The man who posed this question to Imaam Maalik was seeking the takyeef (specific details) of this istiwaa. This 

was an indeed strange question, because it during a period when the people were upon the language of the 

Qur`aan. Perhaps this was the first time a question like this was even asked in a hundred and fifty years since 

                                                      
13 Imaam Maalik was a great Imaam and scholar. His book Muwatta was a book that the whole nation in his time considered to be the 
very first and foremost to memorize after the Qur`aan. Later, almost 100 years after Imaam Maalik, (in terms of hadeeth) Saheeh al-
Bukhaaree overtook that position and became more reliable and focused on. But for a good 80 years from the Imaams time, his book 
was the relied upon text.  

   
Imaam ash-Shaafi`ee, for example, who came shortly after Imaam Maalik read the Muwatta to Imaam Maalik when he was a boy of 10 
years. He read the text to Imaam Maalik from his heart, so Imaam Maalik recognized something in him and said: Fear Allaah because 
you are going to have a big role.  
 
Imaam Maalik carried the `Aqeedah  of the companions and their children from the city of al-Madeenah. He brought it to the Ummah 

and explained it to them. 

 
14 Soorah Taa-Haa (20):5 
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the revelation! Innovations have now crept into the Muslim ranks to such an extent they began to ask 

innovated questions about the attributes of Allaah.  

 

Imaam Maalik put his head down15 until he began sweating, and then said:  

 

" �� �	����� � �������� ������� ������� �  �!�� ����"�#�$ ������� ��  
 %&�' �(�) �
�*�' ����+,-��� � %. �/��� �
�) �01 �2 �3���". 

"The ascension is not unknown, the details of it are incomprehensible,  
believing in it is obligatory, and questioning about it is an innovation!"16 

 
To seek information from the position of an ignorant person is not an innovation, rather it is from our 
religion. However, "questioning about it is an innovation" means to ask beyond the text and to seek the 
specific details which we do not have.  
 
And it has also been narrated that his teacher, Rabee`ah, also said: "His Ascension is not unknown, and the 

details of it are not comprehensible."17 

 

The people of knowledge after them remained upon this understanding. If the specific details cannot be 

rationally deduced, and there are no texts of revelation in the matter, then both kinds of evidence, textual and 

intellectual, are absent, so it is binding on us that we refrain from speaking in these cases.  

 

So I warn you about takyeef! I warn you about it, since if you were to seek after the details of Allaah's 

Attributes, you will fall into a trap that you would never be able to escape from! So if Satan whispers about it 

                                                      
15  In some narrations, he began to sweat and turn red, and in other narrations, he remained silent with his head down for a very long 
time. In some narrations, he ordered the man to be banished from the study circle and then he said the statement, and other 
narrations say that he said the statement and then ordered the man to be removed.  
 
16 Refer to Sharh Usool I`tiqaad Ahlus-Sunnah wal-Jamaa`ah no. 664.  
 

Shaykh `Ubayd al-Jaabiree (may Allaah preserve him) says here: "Imaam Maalik (may Allaah have mercy on him) took a tough stance 

with this person and did not go easy on him. Indeed, he called for his removal and said: 'I only know you to be astray!' or according to 

another narration, 'I only know you to be an innovator!' 

 

Shaykh Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) said, explaining the author's words:  

 

This was at a time when the tribulations caused by theological rhetoric had appeared and began to spread. The Imaam 

(Maalik) was one of the imaams who were severe in their opposition to these ideas being introduced to the people. Thus, he 

used to say: "Is it that every time a man comes sharper in his skills of debate than the one before him we are to abandon 

what Jibreel brought to Muhammad (may Allaah raise his rank and grant him peace)?! He was like the rest of the imaams in 

their stern opposition to the implications and meanings of theological rhetoric when it appeared, and this is why he became 

upset and astonished.  

 
17  Refer to Sharh Usool I`tiqaad Ahlis-Sunnah wal-Jamaa`ah no. 665.  
 

Shaykh Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) said here, "What is authentic is the narration from Imaam 

Maalik. The people of knowledge have stated that what is attributed to Rabee`ah, and Umm Salamah as well, has problems and that 

what is authentic is the narration from Imaam Maalik.  
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into your heart, then know that it is from his evil whisperings and seek refuge with your Lord, for verily with 

Him is your refuge. Do what He has ordered you to do, since He is your Doctor!18 

 

Allaah has said:  

 

m����~��������}����|��{��z��y�

¦��¥��¤����£����¢��¡�l 
«And if an evil whisper from the Shaytaan comes to you, then seek 

refuge with Allaah. Verily, He is All-Hearing, All-Knowing.»19 

 
Do you think the statement of Imaam Maalik is specific to the ascension of Allaah? Or is it a principle that we 

can use with all of the attributes of Allaah? We use it unrestrictedly with all of Allaah's Attributes.  

 

For example: Allaah has a hand. How is the Hand of Allaah? We say: "The Hand is not unknown, the details 

of it are incomprehensible, believing in it is obligatory, and questioning about it is an innovation!" 

 

Some people have said: 'So long as we cannot explain an attribute of Allaah, we should negate it,' or 'To 

explain it could only mean to explain it as it relates to our human attributes,' and so they would talk about the 

hands of the creation and would say unbefitting things about Allaah (`Azza wa Jall). This is the angle of 

argument that the Ashaa`ira use.  

 

Furthermore, there is an error in their reasoning. They say: 'Allaah has a Hand and we know what a hand is. 

Allaah couldn't have a hand like that, so He could not have a hand.' The person denying the attribute first 

made a tashbeeh, as soon as he heard about the hand, he thought about it in relation to Allaah, so he said: 

'There can be no hand, because I know what a real hand is, so it must be figurative speech.' So what lead 

them astray is tashbeeh firstly - they did not keep in mind the verse:  

 

                                                      
18  This is based on a hadeeth in the Musnad of Ahmad (4/163) and Sunan Abee Daawood no. 4206, on the authority of Aboo Rimthah 

(may Allaah be pleased with him), who narrated that his father said to the Messenger of Allaah (may Allaah raise his rank and grant 

him peace): "Let me see what is wrong with your back, I am a doctor." The Prophet (may Allaah raise his rank and granth im peace) 

said:  

 

)) �
������ ��� !��������� ������ ������
���� �� 
�!�" �#�$�" �%&'�( &#�)((! 
«Allaah is the tabeeb (doctor). You are merely a kind man.  

Its doctor is the One who created it.» 
 

This is Aboo Daawood's wording. Refer to Silsilatul-Ahadeethis-Saheehah no. 1537.  
 
Teacher Moosaa Richardson: Can we refer to Allaah as our doctor (not as a Name but as a khabar)? Can we say that Allaah is the 
one who cures people? When we say that Allaah is a tabeeb, we mean that Allaah is the One who gives us the medicine and He is the 
One who allows the medicine to take effect. He is the One who grants success to any medical treatment. This is the meaning. The 
Messenger (sallallaahu `alayhi wa sallam) spoke with words like that, otherwise, we are not going to refer to Allaah as the tabeeb.  
 
19 Soorah Fussilat (41):36 
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m�TS��������R��Q�l�
«There is nothing similar to Him.»20 

 

When you think of any attribute, let it be in the forefront of your mind that there is nothing similar to Him! 

He ascended in a way that is not like an ascension you know. He has a Hand that is not like the hands you 

know. There is nothing similar to Him. If that was at the forefront when we thought about any attribute, we 

could not go far into thinking about it and drawing similitude.  

 

The Foot of Allaah: We say: "The Foot is not unknown, the details of it are incomprehensible, believing in it 

is obligatory, and questioning about it is an innovation!" 

 

The Mercy of Allaah: We say: "The Mercy of Allaah is not unknown, the details of it are incomprehensible, 

believing in it is obligatory, and questioning about it is an innovation!" 

 

Did you know: The Asha`irah say that Allaah does not have mercy? It is allegorical (to them). They worship a 

Lord with no mercy. They believe that anything regarding mercy in the Qur`aan does not really mean mercy, it 

really means an intention to reward someone or protect them from harm. This is the meaning of mercy 

(according to them).  

 

They believe that mercy is a weakness of the heart, since showing mercy towards someone necessitates 

compassion and thus, that is weak. So, they believe that one cannot describe Allaah with that. But (notice): 

they are talking about the specific details of the creation's mercy! And because they have compared Allaah to 

the creation, they said: "It is not befitting," thus rejecting the idea of mercy for Allaah (`Azza wa Jall). This is 

where they have deviated.  

                                                      
20 Sooratush-Shooraa (42):11. 


