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THE SECOND PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 

 
2.2 - KNOWLEDGE OF ALLAAH'S ATTRIBUTES IS MORE EXPANSIVE-  
        THAN KNOWLEDGE OF HIS NAMES  

 
Knowledge of Allaah’s Attributes is more expansive than knowledge of His Names, since each one of His 

Names includes an Attribute, as has preceded in The Second Principle Concerning Allaah’s Names. This is also the 

case since some of the Attributes are connected to Allaah's Actions, and there is no end to the Actions of 

Allaah, just as there is no end to His Statements.  

 

Allaah, the Exalted, has said:  

 

m�Ï��Î��Í��Ì��Ë��Ê��É������È��Ç��Æ��Å�
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«And if every tree on earth was a pen, and the sea was extended  

seven times over (and used as ink), the words of Allaah would still not be 

finished. Verily, Allaah is All-Mighty, All-Wise.» [Luqmaan (31):27] 

 

From the examples of this are the following Attributes of Allaah: Coming, Going, Seizing, Taking, Striking, 

etc. The attributes cannot be enumerated.  

 

Compare this to the names: they cannot be enumerated either. You can attempt to name ninety-nine of His 

names and get a reward for listing them, but the prophet (sallallaahu `alayhi wa sallam) used to supplicate to 

Allaah with the following:  
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«...I ask You by every Name that You have, 

those You named yourself with, those You revealed in Your Book, 

those You taught one of Your created beings, 

and those You kept with Yourself as knowledge of the Unseen...» 

 

So, there are names for Allaah that He has not informed us of. It is not humanly possible to enumerate the 

names of Allaah. And based on the author's statement: "The attributes cannot be enumerated," - we should 

not understand from that a comparison between the names and then say: "The names can be enumerated and 

the attributes cannot." Rather, the author is simply talking about the expansive nature of the attributes and 

not making a comparison in that sentence.  
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The point here is: For every name, there is an attribute, but not from every attribute is there a name. Many 

verses in the Qur`aan talk about the attributes of Allaah and many others talk about His names. Every verse 

that talks about a name can lead you to affirm an attribute for Allaah. But not every verse that talks about an 

attribute establishes a name.  

 

So then, we see here that the attributes and our knowledge and discussion of the attributes will be far more 

expansive and detailed, because we have more attributes to discuss than we do names. 

 

Allaah, the Exalted, has said:  

 

m�¼��»�l�
 

«And (when) your Lord has come...» [Fajr (89):22] 

 

Can we name Allaah as al-Jaa.ee or al-Aatee (the one who comes)? No. Why? This is because not every 

attribute establishes a name. Would "the Arriver" be from the most perfect idea of a Name? No, since it is 

not a name of majesty and beauty. It is simply a description of Allaah that He will arrive and come on the 

Day of Judgement.  

 

m��Ç��Æ��Å��Ä��Ã��Â��Á�����À��¿��¾�l 
«Are they waiting for anything other than Allaah to come to them 

in their shadows of the clouds?» [al-Baqarah (2):210] 

 

This is another verse that mentions the coming of Allaah. 

 

m��s���r��q�l 
 

«So Allaah seized them because of their sins.» [Ghaafir (40:21] 

 

Should we name Allaah as al-Aakhith (the Seizer)? It is not a befitting name for Allaah. Likewise, a name is 

not established from an attribute, but names can be used to establish attributes.  

 

m��U��T��S���R��Q��P��O����WVl�
 

«And He holds back the skies so that they do not fall down upon the  

earth except by His Permission.» [Hajj (22):65]  

 

m���x���w��v���u��t��l 
«Verily the Striking of your Lord is a severe one.» [Burooj (85):12] 
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Do we affirm al-Baatish (the Striker) as a name for Allaah? No. We do not call Allaah the Striking One.  
 
 

m�¯���®��¬��«���ª��©��¨��§�l�
 

 «Allaah wants ease for you,  

and He does not want any difficulty for you.» [al-Baqarah (2):185] 

 

Can we name Allaah as al-Mureed (the one who wants)? It is not a name of perfection and thus, He has not 

named Himself with that name. So, we do not describe Him with that name.  

 

And the Prophet (may Allaah raise his rank and grant him peace) said:  

 

)))����� 6$�� 
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«Our Lord descends to the lowest heaven...»1 

 

Can we call Allaah, the Exalted, an-Naazil (the descending one)? No. It is not a name befitting of His Majesty. 

It is not a name that He has named Himself with, so we refrain from naming Him with it.  

 

 
� � � 

 

[Q]: Can I say that an-Naazil is not one of Allaah's Names?  
 

[A]: No, because we do not know the names which Allaah has named Himself with, that He has kept to 

Himself. When we say: "This is not a name of Majesty that Allaah has affirmed for Himself, so we do not 

name Him with it," you should not understand that [as though] we are saying: It is not one of His names. 

Rather, we say: "Do not establish that as a name for Allaah because He has not named Himself with that 

name in His Book." There is a big difference between saying that and saying it is not one of the names of 

Allaah.  

 

Sometimes you find scholars saying, for example: "an-Naasir is not one of the names of Allaah, so it is not 

permissible to call yourself `Abdun-Naasir," as Shaykh ibn Baaz said, "Anyone with that name has to change 

it." So, Naasir (on its own) is OK, but `Abdun-Naasir is not permissible because he said that Naasir is not 

one of Allaah's names. We understand that he meant to say: "We do not have textual proof to establish an-

Naasir as one of Allaah's names."  

 

� � � 
 

So we describe Allaah, the Exalted, with these Attributes in the way that they are reported in the texts, and we 

do not ascribe names to Him based on them. For example, we do not say that the following are from Allaah's 

Names: al-Jaa.ee or al-Aatee (the one who comes), al-Aakhith (the seizer), al-Mumsik (the withholder), al-Baatish 

(the striker), al-Mureed (the one who wants), an-Naazil (the descending one), etc. We do not attribute these to 

                                                      
1 Collected by al-Bukhaaree no. 1145 and Muslim no. 758 on the authority of Aboo Hurayrah (radiyallaahu `anh).  
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Him as names, even though we have been informed that they are His Attributes and we describe Him with 

them.  

 

The principle:  

 

Knowledge of the attributes are more expansive than knowledge of the names based on the idea that from 

every name there is a meaning and that meaning allows us to understand an attribute. And not so is the case 

with the attributes - we do not understand from every attribute a name with which we can name Him.  

 

 

� � � 
 

Benefit: 

 

You can never ever deduce that Allaah has fingers. However, from looking at the creation, you can make an 

intellectual conclusion and say: "Allaah has Greatness and Wisdom." You can look at what He has created 

and say: "He has wisdom, I do not need a text. I can see in the creation that Allaah is Powerful, Great, Wise, 

and has Capabilities." These are attributes that can be understood without texts. Then there are some things 

that you cannot understand about Allaah - ever - except with a text.  

 

You could not rationalize and say: "Oh, the way the creation is, I can deduce that Allaah has fingers." There is 

no information in the creation within the way Allaah has made things and the signs that He has given you 

other than the texts of the Book and the Sunnah to inform you of something as such. You can only reach 

these conclusions [e.g. "I know that Allaah has a hand, a face, or fingers] with texts affirming them for Allaah. 

The Messenger of Allaah (may Allaah raise his rank and grant him peace) has affirmed for Allaah fingers, a 

hand, and a Face. So, now, do we say that Allaah is the Fingered one? The handed one? The Faced one? 

Obviously not. We cannot use these attributes to establish a name for Allaah, the Exalted.  
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THE THIRD PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 

 
2.2 - ALLAAH'S ATTRIBUTES MAY BE DIVIDED INTO TWO KINDS-  
         ATTRIBUTES OF AFFIRMATION AND ATTRIBUTES OF  
         NEGATION  
 

When do you think you can say: "Allaah does not have this attribute?" For example, we negate with all clarity 

and surety, ignorance from Allaah, the Exalted.  

 

m�M��L��K��J��I��H�l�
 

«My Lord is neither unaware nor He forgets.» [Taa-Haa (20):52] 
 

We also have texts about His Knowledge and how expansive and all-inclusive it is. All of this leads us to 

understand that we can negate the attribute of ignorance from Allaah (subhaanahu wa ta`aala). He is not 

ignorant of anything from any situation, so He is not ever described with ignorance.  

 

Thus, when the attribute is not praiseworthy, simply negative and contains complete deficiency AND when 

the text has negated that from Allaah, we negate them as well.  

 

On the other hand, we affirm attributes for Allaah which have been affirmed in the Book and the Sunnah.  

 

Allaah's Attributes may be divided into Attributes of Affirmation and Attributes of Negation.  

 

Attributes of Affirmation (=�>�?@�� 2)�A��), as-sifaat ath-thubootiyyah, are those that Allaah has affirmed for His 
own Self in His Book or on the tongue of His Messenger (may Allaah raise his rank and grant him peace). All 

of them are Attributes of perfection having no deficiencies whatsoever, like Life, Knowledge, Power, 

Ascension over the Throne, Descent to the lowest heaven, His Face, His Two Hands, etc. It is binding to 

affirm these for Allaah, the Exalted, literally, in the way that is befitting to Him, based on both textual and 

intellectual evidence.  

 

Textual Evidence: Allaah, the Exalted, has said:  

 

m�t���s��r��q��p��o��n��m��l���k�

_��~������}��|��{z��y��x��w��v��u�
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«O you who believe! Believe in Allaah, His Messenger, the Book that 

 was sent down to him, and the Book that was sent down before that.  
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And whoever disbelieves in Allaah, His Angels, His Books, His  

Messengers, or the Last Day has gone far astray indeed.» [Nisaa. (4):136] 

 

So believing in Allaah as mentioned in this Verse includes believing in His Attributes, just as believing in the 

Book that was sent down to His Messenger includes believing in the Attributes of Allaah that are mentioned 

in it. Also, believing in Muhammad (may Allaah raise his rank and grant him peace) as His Messenger includes 

believing in everything he reported on behalf of the One who sent him, Allaah, the Mighty and Majestic.  

 

Intellectual Evidence: Verily, Allaah, the Exalted, has informed us about Himself, mentioning these 

Attributes, and He is more knowledgeable about them than anyone else, and He is more honest in Speech 

and more precise in His narrations than anyone else. So then, it is obligatory to affirm these Attributes 

without hesitation, as Allaah himself is the One who has informed us of them. Hesitation in accepting a 

report only occurs when the one reporting may be ignorant, or perhaps lying, or even incapable of expressing 

what he wants to say. All three of these faults are impossible for Allaah, the Mighty and Majestic. Thus, it is 

binding to accept everything He tells us about.  

 

There are people who claim to be Muslims, yet when they read an aayah about an attribute (for example, 

anger), they say: "That attribute is not something we can affirm for Allaah. It is not allowed to say that Allaah 

is angry because anger is boiling of the blood and perhaps an attribute that leads to injustice or oppression." 

The answer is this intellectual angle: Allaah is the one who has described Himself with it. We are not 

concluding or deducing this from what we see from the creation. Allaah, who is the most accurate of anyone 

to describe Himself, has described himself with this attribute and His Messenger (sallallaahu `alayhi wa sallam) 

has conveyed that message to us and affirmed that attribute. So, there should be no wavering nor any 

consideration that this report may be inaccurate and that we cannot affirm it for Allaah. Allaah knows best 

about himself and He has described himself with an attribute, so it is up us to affirm it without questioning it 

or without being doubtful in anyway whatsoever.  

 

And we believe similarly in the reports of the Prophet (may Allaah raise his rank and grant him peace) that he 

conveyed from Allah. For verily, the Prophet (may Allaah raise his rank and grant him peace) was the most 

knowledgeable of the people concerning his Lord, the most truthful of them in his narrations, the purest of 

them in his intentions, and the most eloquent of them. Therefore, it is binding on us to accept his reports as 

they are.2 

 

                                                      
2 Shaykh ibn al-`Uthaymeen says: "We believe in all that He assigned to Himself or what His Messenger described Him with, of names 
and attributes....We negate all what He negated about Himself or what His Messenger negated about Him. We believe that negation 

implies the affirmation of its perfect opposite. We do not discuss what He or His Messenger did not mention about Him.  

We believe that following this approach is a must, because what Allaah affirmed or negated concerning Himself is a statement He 

made about Himself. He knows Himself best. His words are most just and trustful, and people cannot know everything about Him. 

What Allaah's Messenger affirmed or negated about Him is a statement that he made about Allaah. Besides knowing Allaah better 

than anyone, he is the most truthful, sincere, and eloquent among people. Thus, in what Allaah said and what His Prophet said 

concerning His names and attributes is the truth, knowledge, and clarification. Therefore, we have no excuse to reject or even hesitate 

in accepting it." [The Muslim's Belief].  



www.Istijabah.com 
9. 

Attributes of Negation (=�?���� 2)�A��), as-sifaat as-salbiyyah, are those that Allaah has declared Himself free 
from, either in His Book or on the tongue of His Messenger (may Allaah raise his rank and grant him peace), 

and all of them are attributes of deficiency, and thus, unbefitting to Him. Examples of this are death, sleep, 

ignorance, forgetfulness, incapability, and fatigue.  

 

It is binding upon us to negate them and not associate them with Allaah as mentioned, while affirming their 

opposites as Attributes of perfection. This is because whatever Allaah has negated about His own Self, 

then the intent is to negate them in order to affirm their opposite, not to merely negate them alone. This is so 

because negate something does not necessitate perfection, unless it implies affirming some kind of perfection, 

since negation alone is basically the absence of something, and the absence of something is nothing, so then it 

could not be considered as something perfect.  

 

For example, Allaah cannot be described with the attribute of death, so what is the meaning of negating that 

attribute, except that we are going to affirm life? When we say that Allaah does not die, we are not simply 

making a negation, rather we are making a negation that leads us to an important point: Allaah does not die 

because He is the Possessor of Complete and Perfect Life. So, when we negate something from Allaah, the 

intention is to affirm the opposite as a perfect and complete attribute of His.  

 

So negating an attribute could lead you to simply deny something, like if you said: "The wall does not oppress 

anyone." This does not necessitate that the wall is just and fair.  

 

Negating an attribute could also be understood as describing something as being incapable as well, as the poet 

once said:  

 

 �����	�
 ����������� �� �������������    ���� ��� �������  ���� �! �"#�$%& ��'�(��  
"A small tribe that does not ever betray a trust, 

Nor does it oppress the people a single bit." 

 

It is a small tribe with no fighters, no abilities, no skills, and they do not oppress anyone. So, when we say that 

this tribe has not oppressed anyone, it does not affirm that they are just. It only negates that they have not 

oppressed anyone. In fact, in this case, it is because they have neither the power nor ability to oppress 

(someone) even if they wanted to; so it does not establish a good attribute for them. This is different to how 

we negate things from Allaah, the Exalted.  

 

Another poet said:  

 

 ��'�� �)�*�% +,�-�! .��/ �&'�0#�1 ���2� 3    #�0# �4 ���2� +5 �3�6 �7 ���8%& �)�� �&'�-���% 
"However, my tribe, even though they are people of rich heritage,  

they are not evil in any way, not in the least manner." 

 

An example of this principle can be found in Allaah's Statement:  
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m�[��Z���Y���X��W���V�l 
«And put your trust in al-Hayy (the Ever-Living),  

the One who does not die.» [al-Furqaan (25):58] 

 

In this Verse, Allaah has negated death for Himself, which necessitates the Attribute of perfect Life. So both 

are mentioned, an affirmation that He is the Ever-Living and an negation of death.  

 

Another example is found in His Statement:  

 

m�k��j��i���h��g��f�l�
«And your Lord does not oppress anyone.» [al-Kahf (18):49] 

 

Negating oppression includes an affirmation of the Attribute of perfect Justice.  

 

A third example can be found in His Statement:  

 

m�è��ç���æ��å��ä���ã��â��������á��à�����������ß��Þ�l�
«And nothing in the heavens or on earth 

is beyond Allaah's Capability.» [al-Faatir (35):44] 

 

Allaah has negated incapability, and this implies perfect Knowledge and Capability. Thus, He says after that:  

 

m�î��í��ì�������������ë�����ê�l�
«Verily, He is All-Knowing, All-Capable.» [al-Faatir (35):44] 

 
This is because incapability is due to either ignorance of the reasons for the existence of things or a lack of 

power. So due to the perfect Knowledge of Allaah, the Exalted, and His Capability, nothing in the heavens or 

on earth is beyond His Capability.  

 
Through this example, we learn that the negation of these attributes necessitates an extension of His 
Perfection.  
 
Allaah (subhaanahu wa ta`aala) does not sleep nor slumber. Is this an attribute of negation? It is an attribute of 

negation. We negate that Allaah sleeps or slumbers. What is the object of negating sleep or slumber? It 

implies that Allaah is vigilant and Aware of All Things. The one who sleeps is unaware of his surroundings, 

so it is an attribute of deficiency, and it is not befitting to describe Allaah with it. So, when we negate sleep 

and slumber from Allaah, we affirm perfect and total awareness and knowledge of the creation.  

 

Another attribute of deficiency that we negate from Allaah is stinginess. The Jews say that the Hand of Allaah 

is tied up (i.e. He is stingy or miserly). Is this a sifah thubootiyyah or sifah salbiyyah? It is salbiyyah, we negate it 
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from Allaah. When we negate stinginess from Allaah, what is the objective? We affirm Generosity for Him in 

the most complete and perfect way. We affirm that He gives without limit to whomever He pleases.  

 

So any negation that we make from Allaah (subhaanahu wa ta`aala) based on the texts that He does not have 

this attribute, we affirm the opposite attribute in the perfect and most complete manner.  

 

If Allaah has negated a son for Himself and we negate from Him the idea of having a son, what do we affirm 

for Him? As a result, we affirm for Him absolute unique Oneness, independence, no reliance upon His 

creation or anyone else. Total independence. Total unique oneness.  

 

�mH��G��F��E��D��C��B��AM��L��K���J��I�

�����S��R��Q��P��O��Nl�
«Say (O Muhammad): He is Allaah, the One. The Self-Sufficient Master.  

He begets not, nor was He begotten; and there is none  

co-equal or comparable unto Him.» [Ikhlaas (112):2] 

  

Allaah has negated similarities to Himself. He has negated that there is anything in His creation that could be 

similar to Him. So, what does this negation affirm for Allaah? It affirms uniqueness, oneness, and the idea 

that Allaah, the Exalted, is uniquely one.  

 


